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Ananda is, like honey, the quintessence of all joys and the
mukta revels in it. Reflection on Brahman expires in rapture.
Like the river that merges into the sea, the mukta merges into
the all-absorbing Absolute, but absorption is not the anni-
hilation of the self, ending in yunya or nothingness. The mukta
sees Brahman in all beings and all beings in Brahman and
his seeing (daryana) is not perception or conception but direct
intuition. The atman and Brahman are distinct in existence
but they are non-dual in experience. This is Vis'istadvaitic
experience and the philosophy is deduced deductively from this
religious experience and the two are inseparable.

The mumuksu or seeker after Brahman has one supreme
qualification, namely, intense longing to realize Him and
become one with Him. The question of the origin of the
universe, of avidyd and karma or error and evil is only of
secondary interest to him. The Vedantins trace them to
mayo, upadJiis, parinama or karma; but these are admitted
to be insoluble problems. Maya in S'ankara's Advaita is
anirvacamya or indescribable; the upadhis according to
Bhaskara are somehow there in Brahman. Parinama accord-
ing to Yadava and others is inherent in Brahman and is in
the nature of things. Karma has no beginning though it is
a moral defect of thefiva and the idea of causation involved
in it is cyclic. A patient suffering from a disease cares more
for the cure than for the cause and the mumuksu suffer-
ing from the ills of samsara and avidya and Jcarma longs
for freedom from samsara and has no direct interest in
cosmology and the causal analysis of the ills of life. No
philosopher, Eastern or Western, has solved the mystery of
life and it is ultimately not solved by reason but is dissolved
by realizing Brahman. By knowing Brahman or the Absolute
everything else is known, but not vice versa. Narada in the